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Stage 2 Mythic-Literal Gith is the stage in which the person begrns to
take on for him- ar herself the stories, beliefs and observances that
symbolize belonging to his or her community. Beliefs are appropriated
with literal interpretations, 25 are moral rules and attitudes. Symbols are
taken as one-dimensional and literal in meaning. In this stage the rise
of concrete operations lezds to the curbing and ordering of the previous
stage’s imaginative composing of the world. The cpisodic quality of
Intustive-Projective fith gives way to 2 more linear, narrative construc-
tion of coberence snd meaning. Story becomes the major way of giving
unity and value to experience. This is the fith stage of the school child
(though we sometimes find the structures dominant in adolescents and
in adults). Marked by increased accuracy in taking the perspective of
other persons, those in Stage 2 compase 2 world based on reciprocal
&imess and an immanent justice based on reciprocity. The actors in
their casmic stortes are anthropomorphic. They can be affected decply
endlessly detailed namztive what has occurred. They do not, however,
step back from the fow of storics to formulate reflective, conceptual
meanings. For this stage the meaning is both carried and “trapped” in
the narrative.

The new capacity or strength in this stage is the rse of narrative and
the emergence of siory, drama and myth as ways of finding and giving
coherence to experience. i
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In Stage 3 Synthetic-Conventional faith, 2 person’s expenence of the
world now extends beyond the Gmily. A number of spheres demand
attention: family, schoal or work, peers, street society and mediz, and
perhaps religion. Faith must provide 2 coherent orientation in the midst
of that mare complex and diverse range of involvements. Faith must
synthesize values and information; it must provide a basis for identity
and outlook. .

Stzge 3 typically has its rise and ascendancy in adolescencs, but for many
adults it becomes a permanent place of equilibrium. It structures the
ultimate environment in interpersonal terms. Its images of unifying
vzlue znd power derive from the extension of qualities expenienced in
personal relationships. It is a “conformist”™ stage in the sense that it is
acutely tuned to the expectations and judgments of significant others
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Factors contributing to the breakdown of Stage 3 and to readiness for
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Stage 4 most appropriately tzkes form in young adulthood (but Jet us
remember that many adults do not construct it and that for 2 sgnificnt
group it emerges only in the mid-thirtics or forties). This stage is marked
by 2 double development. The self, previously sustained in its identity
and fith compasitions by an interpersonal circle of significant others,
now claims an identity no Jonger defined by the compasite of one's roles
or memnings to others. To susizin that new identity it composes 2
meaning frame conscious of its own boundaries and inner connections
and aware of jtself 21 2 “world view.” Self (identity) and outloak (world
view) are differentizted from these of others and become acknowledged
factors in the reactions, interpretations and judgments one makes on the
actions of the sclf and others. It expresses its intuitions of coberence in
an gltimate cavironment in terms of an explicit system of meanings.
Stage 4 typically translates symbols into conceptual meanings. This is 2
“demythologizing” stage. It is likely to attend minimally to unconscious
factors influencing its judements and behavior.

Stage 4’ ascendant strength has to do with its capacity for eritical
reflection on identity (self) and outlock (ideology). Its dangers inhere in
its strengths an excessive confidence in the conscious mind and in
cnitical thought and  kind of second narcissism in which the now clearly
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bounded, reflective self overassimilates “reality” and the perspectives of
others into its own world view. 7 ’

Restless with the selfimages and outlook maintained by Siage 4, the
person ready for transition Bnds him- or hersclf attending to what may
feel like anarchic and disturbing inner voices. Elements from 3 childish
Past, images and energies from 1 deeper self, 2 gnawing sense of the
sterility and flatness of the meanings one serves—any or all of these may
signal readiness for something new. Stories, symbols, myths and para-
doxes from onc’s own or other braditions may insist on breaking inn upon
the neatness of the previous &ith. Disillusionment with one’s compro-
mises and recognition that life is more complex than Stage 4's logic of
clear distinctions and abstract toncepts can comprehend, press one
toward 2 more dialectical and multileveled approach to Life truth.

Stage 5 Conjunctive faith involves the integration into self and outlook
of much that was suppressed or unrecognized in the interest of Stage
4’5 selfcertainty and eonscious ‘cogmitive and affective adaptation to
reality. This stage develops a “second naiveté” (Ricoeur) in which sym-
bolic power Is reunited with conceptuzl meanings. Here there must also
be a new reclaiming and reworking of one’s past. There must be an

opc:?r'z’:g to the voices of one’s “decper self ™ Importantly, this involves
‘2 critieal rea?gmbbn of one’s social unconscious—the myths, ideal im-
ages and p:re;f.fd:'tts 5{:;.'71‘ decply into the self-spstem by virtue of one’s
nurture within 2 particular social class, religious tradition, ethnic group

or the like
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being. Stage 5 remains p:udgx‘imf’ér divided, however, because the sclf is
caught between these universalizing apprehensions and the need to preserve
its own being and well-being. Or because it is decply invested in maintaining
the ambiguous order of a socioeconomic system, the alternatives to which
seem more unijust or destructive than it is. In this situation of paradox Stage
5 must act and not be paralyzed. But Stage 5 acts out of conflicting loyalties.
Its readiness to spend and be spent finds limits in its loyalty to the present
order, to its institutions, groups and compromise procedures. Stage 5's percep-
tions of justice outreach its readiness to sacrifice the self and to risk the partial
justice of the present order for the sake of 2 more inclusive justice and the
realizztion of love.

The transition to Stage 6 involves an overcoming of this paradox through
2 moral and ascetic actualization of the universalizing apprehensions. Heed-
less of the threats to self, to primary groups, and to the institutional armange-
ments of the present order that are involved, Stage 6 becomes 2 disciplined,
activist incarnation—a making real and tangible—of the imperatives of abso-
lute love and justice of which Stage 5 has partial apprehensions. The self at
Stage 6 engages in spending and being spent for the transformation of present
reality in the direction of a transcendent actuality. :
Persans best described by Stage 6 typically exhibit qualities that shake our
usual criteria of normalcy. Their heedlessness to sclf-preservation and the
vividness of their taste and fezl for transcendent morzl and religious actuality
give their actions and words an extraordinary and often unpredictable quality.
In their devotion to universalizing compassion they may offend our parochial
perceptions of justice. In their penetration through the obsession with sur-
" vival, sccurity, and significance they threaten our measured standards of
righteousncss and goodness and prudence, Their enlarged visions of universal
community disclose the partialness of our tribes and pseudo-species. And their

Unusual before mid-life, Stage 5 knows tﬁcsazmcnt of defeat and the ‘ leadership initiatives, often involving strategies of nonviolent suffering and

reality of frrevocable commitments and acts. _What the previous stage

ultimatc respect Tor being, constitute affronts to our usual notions of rele-

struggled to clarify, in terms of the boundaries of self and outlock, this"" - vance. It is little wonder that persons best described by Stage 6 so frequently

stage now makes porous and permeable. Alive to paradox and the truth
in apparcat contradictions, this stage strives to unify opposites In mind
and experience. It generates and maintains vulnerability to the strange
a?rﬁ.s of thase who are “other Ready for claseness to that which is
dr:&"cri?nr zna' threatening lo self and outlook (including new depths of
expenicnce in spintuality and refigious revelation), this Stage’s commit-

ment to justice is freed from the confines of tribe, class, religious com-

munity or pation. And with the seriousness that can arise when life is
more than half over, this stage is ready to spend and be spent for the

cause of conserving and cultivating the possibility of others’ generating
identity and meaning.

The new strength of this stage comes in the rise of the ironic Imagina-

tion?’*—a capacity to see and be in one’s or one’s group’s most powerful
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Stage 5 can appreciate symbols, myths and rituale (its own and others’)
bec:u.fc it has been grasped, in some measure, by the depth of rezlity
to which they refer. It also sees the divisions of the human Lmily vividly

because jt has been apprehended by the passibility (and imperative) of

an inclusive community of being. But this stage remains divided, It lives
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In order to characterize Stage 6 we need to focus more sharply on the
dialectical or paradaxical features of Stage 5 faith. Stzge 5 can see injustice
in sharply etched terms because it has been apprehended by an enlarged
awareness of the demands of justice and their implications. It can recognize
partial truths and their ligpitations because it has been apprehended by a more
comprehensive vision of truth, It can appreciate and cherish symbols, myths
and rituals in new depth because it has been apprehended in some measure
by the depth of reality to which the symbols refer and which they mediate.
It sees the fractures and divisions of the human family with vivid pain because
it has been apprehended by the passibility of an inclusive commonwealth of

become martyrs for the visions they incamate.?8

Before commenting on the passages | have just offered from Life-
Maps let me share znother effort to describe the shape of Stage 6, this
time from a more recent writing. This will serve as our summary in

"advanee:

Stage 6 is exceedingly rare. The persons best described by it have generated
faith compositions in which their felt sense of an ultimate environment is
inclusive of all being. They have become incamators and actualizers of the
spirit of an inclusive and fulfilled human community.

They are “contagious” in the sense that they create zones of liberation from

the social, political, economic and ideological shackles we place and endure:
on human futurity, Living with felt participation in 2 power that unifies and
transforms the world, Universalizers are often experienced as subversive of the
structures (including religious structures) by which we sustain our individual
and corporate survival, security and signifiance. Many persons in this stage
die at the hands of those whom they hope to change. Universalizers are often
mare honared and revered after death than during their lives. The rare
persons who may be described by this stage have a special grace that makes
them seem more lucid, more simple, and yet somehow more Fully human than
the rest of us. Their community is universal in extent. Particularities are
cherished because they are vessels of the universal, and thercby valuable apart
from any utilitarian considerations. Life is both loved and held to loosely. Such
persons are ready for fellowship with persans at any of the other stages and
from any other faith tradition.2
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Table 3.3 Prychosocial and Faith Stages: Optimal Paralich

Levinson's Eras and Erikron's ¥ Fait
s Fowler's Faith Stages
Ea; af fnfnn;y{ Childhood and Adolescence
© Trust va. Mistrust Undifferentiated Faith (Infancy)
Autonomy vi. Shame & Doubt i itive-Project i
l:g:.;ﬁ“ i, S e } {1 Intuitive-Projective Faith (Early Childhood)
Industry vz, Inferiority 2. Mythic-Litesal Faith (School
Identity vz. Role Canfusion 3 Smﬁleﬁcf'm =J:--u(a{ F:im“[’? i % )
First {ld’nﬂ Er B
Intimacy vs. lsolation 4 Individuative-Reflective Faith (Young Adultheo
Middle Adult Ea
Cenerativity va. Stagnation 5. Conjunctive Faith (Mid-ife and Beyond)
Late dat:_dr Era
Integrity va. Despair 6. Universlizing Faith
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